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bored these people, who missed the vigils, and Mme Tatarinov al-
lowed them to introduce the vigils in her home. At first the popu-
lar songs, the whirling and mumbling of the Prophets shocked the
nobility, but in a short time they "scornfully set aside all wisdom
and discretion," decided "to become fools for the sake of God," and
joined in the mad whirl To their own astonishment they dis-
covered that it was both pleasant and beneficial. Even the most
unconcerned had to agree that "this type of exercise produced much
perspiration, after which one always felt more ethereal and re-
animated," while the faithful ones experienced "a rare calm, im-
munity from desire, and the peace of silent prayer." As to the more
exultant, they felt a complete bliss and were "so carried away they
forgot themselves, played, sang, broke out into jumping, whirling,
and clapping their hands." Some even manifested the gift of
prophecy. So Mme Tatarinov was unanimously proclaimed a
Prophetess. Being thus introduced into the fashionable world, the
Khlysty's ritual lost its peasant character. New songs were com-
posed, and theoretical justification for the vigils was provided for.
One of the members found in the Conversations-Lexicon a refer-
ence to a book On the Sacred Dances of the Early Christians, while
others remembered that modern dances had ritualistic origin. They
also read in the Holy Scriptures that when the Holy Ghost de-
scended on the Apostles, the uninitiated thought they were intoxi-
cated, and that Apostle Paul had advised the faithful to hide from
the unbelievers their gift of tongues, so that they could not be
accused of folly. In this manner the intellectuals gave to the old
Russian sectarian ritual a new theoretical basis.
In fact, the accord between the Sectarians aiid the intellectuals
was not limited to the rehabilitation of the ritual, but with the help
of the new mystical literature it contributed to the development of
the doctrine Itself. The results of this labor became in time the
common inheritance of Russian Spiritual Christianity.
The further progress among the Dukhobors consisted in the
advance of the masses towards the high level of the founders and
leaders of the sect. The old catechism, which we have mentioned
as an example of the backwardness of the rank and file of the
Dukhofoors, ceased to satisfy the demands of the community, and
in more recent times was replaced by one that was considerably